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Am I Flexifocused?

There  I  was,  sitting  at  my  computer  watching  a  speech  being 
live-streamed from the national conference of the @!$& &%$#@% 
&%$#. I was surprised to discover my face and name being associated 
with a new set of in-group/out-group labels, freshly coined. Weird. 
How did I (and many others) go from being accepted acolytes to 
heinous heretics? I'm actually not entirely sure. 

That conference was the "rst time I'd heard the use of these new 
in-group/out-group labels. They are still in use today. Have you heard 
these terms? FGocused Gree xraceF and FGle:ible Gree xrace.F 

Here's the shorthand as far as I can tell= Gocused Gree xrace B xood. 
Gle:ible Gree xrace B …adk apparently. 

I was recently talzing to a friend who is pretty well versed in the 
free grace circle, and he admitted he isn't clear on the de"nition of the 
terms. The boundaries of those two groups are a little haqy to me too, 
I agreed. It's confusing. 

The truth is, I'm not trying to "nd out if I'm Ne:ible or focused, 
because I thinz the whole thing has damaged all of us Luite a bit. We 
can't call each other unwanted names without hurting ourselves in the 
process. Whether it hurts me or my brother, the family is damaged. It 
mazes me very sad.

Uonetheless, you may feel you need to "gure out in which camp 
I reside since I've written a few boozs that are meaningful to some 
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beloved free grace friends. Eo if you are aszing, FIs Cucas 2itchen 
(that's me) focused free grace, or Ne:ible free grace?F maybe I can help. 

Instead of telling you whether I'm Ne:ible or focused, (because I 
resist unsolicited name tags) I thought I'd ?ust tell you what I believe 
on various free-grace hot topics. I'll leave it to you to determine how 
Ne:ible or focused I am. 

The segments that follow are raw, mostly unedited, opinions that 
represent what I believe currently. Klthough, I may be revealing too 
much about my Ne:ifocus, these may not be the positions I have a 
year from now, or even a month. These are ?ust my honest, right-now 
opinions about Gree xrace issues. Hope this helps. 

-Cucas 2itchen



Is Grace A License To 
Sin? 

When someone becomes a believer, they receive irrevocable eternal 
life for free (John 10:28; John 3:16; Romans 6:23). While technically, 
a believer has the freedom to act in the way they wish (Galatians 
5:13), a decision to pursue disobedience has intense and profound 
consequences. 

Whether they know it or not, the believer enters an agreement 
to either obey Christ or experience Christ's discipline until they do 
(Hebrews 12:7-11; Revelation 3:19; Proverbs 3:11-12). 

Because of man's free will, a person can spend their entire life as 
a believer disobeying Christ (Galatians 5:13, Deuteronomy 30:19), 
grieving the Holy Spirit (Ephesians 4:30), and being what Paul calls 
carnal (1 Corinthians 3:1; Romans 8:7-8). The Lord's discipline is 
often invisible, enacted through natural circumstances and conse-
quences, and thus other believers may not recognize it as God's dis-
cipline (Hebrews 12:7-8). 

Likewise it's then possible for a believer to live their entire life under 
God's discipline producing no externally visible fruit (1 Corinthians 
3:15). If a believer persists in disobedience their life might be cut short 
by the Lord (1 Corinthians 5:5; 11:30). There will also be a loss of 
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potential eternal rewards for those who disobey (1 Corinthians 3:15, 
2 John 1:8). 

So, while free grace teaches that believers can choose to sin, it does 
not teach that the sinner is free of consequences. While Free Grace 
aArms that a believer is once-and-for-all secure from the moment of 
belief on, there are intense and eternal consequences for persisting in 
disobedience.  



Is The Gospel Of John 
the only book in the 
Bible where we get 
the saving message?

I believe that the gospel of John has a dual purpose. 
Many have called John 20:30-31 the purpose statement for the 

Gospel of John. I believe this is right, but it’s important to note what 
John didn’t say. He didn’t say he wrote his Gospel “to ONLY teach 
how to have ETERNAL life.” 

Instead he said, “…by believing you may have life in his name.”
It seems signizcant to me that after using the term “Eternal life” 

so many times in chapter 1-12, that he doesn’t say that his Gospel is 
ONLY to teach us how to have ETERNAL life, but instead the more 
generaliFed LI(E, which could include Eternal life but also include 
Abundant life )John 10:10k. I thinU this is a reference to the fact that 
Jesus came to teach us how to have two types of life: Eternal Life, and 
Abundant Life. LiUewise, I believe that John’s Gospel has that same 
dual purpose. 

I believe John 10:10 is the Uey to understanding John 20:30-31. 
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(irst Jesus said he came to give life ]eternalj. I believe that roughly 
John chapter 1-12 is the section in which John relays Jesus’ teaching 
on the subBect. This is his salvation material. 

Kecondly Jesus said he came to give life more abundantly. I believe 
that roughly John chapter 13-21 is the section in which John relays 
Jesus’ teaching on how to have an abundant life. This is his disciple-
ship material. 

There is a noticeable dividing point in the gospel of John that 
comes between chapter 12 and 13. 8efore 12 Jesus is largely trying 
to convince unbelievers to believe so that they can have eternal life. 
13 and beyond, Jesus is mostly teaching his disciples who had already 
believed, and now needed to learn to to abide, obey, and continue in 
the faith so that they could have abundant life. 

I’m convinced that John sets up Jesus’ later-chapter discussion on 
discipleship in chapter eight:

As He spoUe these words, many believed in Him. Then Jesus said 
to those Jews who believed Him, “If you abide in My word, you are 
My disciples indeed. )John –:30D31k

He associates xiscipleship with Abiding. Then in chapter fourteen, 
he brings it up. In chapter zfteen he talUs ePtensively about abiding. 
He mentions it ten times. He continued for the nePt few chapters to 
talU about the Holy Kpirit, Cnity, qrayer, and Loving one another to 
show the world Jesus’ love. There’s Bust no Xuestion in my mind. The 
gospel of John has long passages about discipleship. It’s embedded in 
his purpose for writing. 

The idea that the Gospel of John has a discipleship purpose in 
addition to its evangelistic purpose should not be controversial. 2 
Timothy 3:1[ says, “All Kcripture is God-breathed and is useful for 
teaching, rebuUing, correcting and training in righteousness…” Those 
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are discipleship-related issues, and they apply to all Kcripture. Thus, 
John has a discipleship purpose in addition to his evangelistic purpose.

I thinU John’s zrst 12 chapters are uniXue in the 8ible. Soupled 
with the fact that he ePpresses his purpose as giving life by belief )John 
20:30-31k, I’m conzdent that we can treat John 1-12 as a specizcally 
evangelistic segment of Kcripture. However, I believe we need to be 
careful not to imply that John has no other purpose. 

Ko John’s Gospel is written to both unbelievers and believers. (or 
unbelievers, it’s a manual on how to get eternal life. (or those who have 
believed already, it is a manual on how to maUe that life abundant by 
abiding, obeying, and continuing in the faith. 



Is the saving message 
found anywhere 
outside of John?

While I believe John 1-12 is a uniquely evangelistic segment of Scrip-
ture, and I’d prefer to use it for evangelism, I admit it’s not the only 
place in the Bible that contains a saving message. I made this point 
years ago in my book Eternal Life, by pointing out a passage in Ro-
mans, though I indicated my preference for John’s Gospel, since Ro-
mans is written in a much more complex language. 

So, I believe the saving message is present in other Biblical books 
apart from John. While it may not be the primary purpose of the 
writers of other biblical books, Some examples of the saving message in 
non-John books include Acts 13:38-39, 16:29-31, Romans 3:22-24, 
Galatians 2:16, Ephesians 2:8-9, 1 Corinthians 15, and probably a 
handful more. 

While my preference is to use the Mrst half of the Gospel of John as 
my sole evangelistic content, I do not intend to divide from those who 
take a diFerent approach. Xany have received salvation by reading 
non-John books in the Bible. I do not wish to stiOe the multiplicity 
of ways God has used evangelists to bring others to belief in Jesus. 
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zhis does not mean that all evangelistic approaches are acceptable= 
far from it. >owever, I do not seek to critici?e those who are able to do 
faith-alone evangelism from books other than John, provided that in 
using the non-John approach, they are committed to being clear and 
coherent about the simple requirement for receiving eternal life. 



Is repentance a 
requirement for 
receiving everlasting 
life? 

Some FG teachers say repentance is either a pre-belief or a post-belief 
activity but that it’s not a requirement for receiving everlasting life. 

Alternatively, some FG teachers say that repentance is sometimes 
used as a synonym for faith or belief, and under that dewnition it is 
another xay of eTpressing the requirements for receiving eternal life. 

“his di”erence reveals that zrepentancek does not have a standard-
iIed dewnition even among Free Grace teachers. So xhen someone 
as:s me a question about repentance, 1 xant to :nox xhat they mean 
by zrepent.k

“he most popular dewnitions seem to fall into three categories2
3. A change of behavior. 

4. A change of belief. 

R. A change of belief and behavior. 

M. Lemorse.
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1f someone dewnes zrepentk as a zchange of behaviork then xe must 
ac:noxledge that it has no place in receiving eternal life by faith-alone. 
)“itus R289

1f someone dewnes zrepentk as a zchange in belief and behaviork 
then xe must also ac:noxledge that it is not among the requirements 
for receiving everlasting life by faith-alone. )Bphesians 42H-‘9

7oxever, if someone dewnes zrepentk as a change of belief )some-
times called a change of mind9, then by their dewnition, zrepentk 
may be a synonym for faith. “hus xe must be careful to wnd out 
xhat the person means by zrepent.k 1 discovered this phenomenon 
xhen a friend as:ed me, zDan’t a person 0repent’ of unbelief.k 1t’s a 
provocative question that ma:es a good point. (nder a very focused 
dewnition of the xord, there is a xay to present a faith-alone gospel 
and use the xord zrepent.k 

“he fact that there is a popular dewnition of zrepentk that is com-
patible xith the faith-alone presentation does not tell us xhat the 
Ciblical authors meant xhen they said zrepent,k 1t only indicates that 
xe must be axare of the varied uses of the xord in modern Bnglish.

1n scripture, there are a number of passages that seem to be evan-
gelistic instructions that include the xord repent. 1 do not believe it 
is a direct synonym for zbelievek but a concept that includes zbelievek 
as one of its constituent parts. zLepentk in these conteTts seems to 
mean something li:e zreconsider.k “o reconsider has txo concepts 
embedded xithin. 3. Give up your previous belief, and 4. Dome to a 
nex belief. 1n the cases xhere zrepentk is used in an evangelistic xay, 
1 believe this is xhat is being said. Some eTamples might include2 Acts 
R23‘, Acts 3P2RK, 4 Neter R2‘.

1n favor of the idea that zrepentancek can sometimes be used to 
describe a change of belief, notice this2
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1 preached that they should repent and turn to God and demon-
strate their repentance by their deeds )Acts 4W24K9

Dlearly the deeds and the repentance are separate. “he repentance 
must be demonstrated by deeds. “his ma:es it sound li:e it’s a change 
of belief, apart from a change of behavior. 

7oxever, it is not alxays presented this xay. Jote this2
1 have declared to both ;exs and Gree:s that they must turn to God 

in repentance and have faith in our Xord ;esus. )Acts 4K2439
“his ma:es it sound as if repentance is not a synonym for faith in 

Dhrist, but a separate action. 7ere is yet, another that seems to give a 
di”erent impression2

Naul said, z;ohn’s baptism xas a baptism of repentance. 7e told 
the people to believe in the one coming after him, that is, in ;esus.k 
)Acts 3‘2M9

“his verse seems to equate repentance xith belief in the one coming 
after. 7ere’s another xith a slightly di”erent Gavor. 

Hhen they heard these things they became silentI and they gloriwed 
God, saying, z“hen God has also granted to the Gentiles repentance 
to life.k )Acts 3323H9

7ere, repentance leads to life. He :nox from ;ohn and Naul, that 
belief in ;esus leads to life. 1 don’t believe he’s using repentance as a 
synonym, instead, 1 thin: he means that repentance is a broad concept 
that includes zbeliefk as one of its constituent parts. Another xay of 
putting it might be that2 Lepentance is a process that includes, as one 
of its steps, belief. 

Ey reason for sharing these, xhich are only a fex chapters apart in 
the same Ciblical boo:, is to point out the fact that the xord zrepen-
tancek seems to have a Guid meaning. 

1n the past 1 have xritten about hox 1 believed the xord zrepentk 
only meant one thing no matter xhere it appeared in the Cible. 1 don’t 
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feel comfortable xith that conclusion anymore. 1’m leaning toxard 
the idea that zrepentk has a range of meanings depending on the 
conteTt. 

“his should come as no surprise since xe have often aJrmed that 
most Ciblical xords have a range of meanings. He often point this out 
xhen the xord zsavedk appears in the teTt. 1f saved can encompass 
multiple concepts, 1 don’t see xhy zrepentk can’t. 

“his opens the door to the possibility of hox zrepentk could be 
used in an evangelistic xay. 1f the dewnition is Guid and conteTt-de-
pendent, then it xould be possible for it to be used in an evangelistic 
xay. 1t’s not my personal preference, but 1 ac:noxledge that there is a 
xay to do it, and still be sharing a faith-alone gospel. 

1t’s my personal opinion that the most dominant dewnition of the 
xord zrepentk in Scripture is zA change of belief and behavior.k “hus 
1 am careful not to use the xord zrepentk as a salviwc requirement, 
but 1 ac:noxledge that there are some xho do so, and have a Ciblical 
argument for xhy they can. 

Since 1’m axare of the multiplicity of popular dewnitions of zre-
pentk 1’m careful not to condemn all uses of the xord zrepentk in 
other teacher’s gospel presentations. “hey may mean something that 
is, in fact, compatible xith a faith-alone message. 

1t’s for this reason that 1 do not automatically divide from Cible 
teachers xho use the xord repent in an evangelistic xay, provided that 
it’s being used as a synonym for faith.  



Is it signicahnt tJht 
odJn ed’snut “s’ 
Rp’”’nt?�

I do believe that it is signicGant that the posfel oJ uohn does not wse 
the ro“d .“efent”H ,oreve“- I rant to be Ga“eJwl abowt the GonGlwm
sions re d“ar J“o  this”q

I believe that the posfel oJ uohn ras r“itten to teaGh the “e(wi“em
 ents Jo“ “eGeiving ete“nal liJe y“owghl1 uohn 2m2)3 and the “e(wi“em
 ents Jo“ living an abwndant liJe y“owghl1 uohn 2Am)23”q

F ong ’“ee p“aGe teaGhe“s-  wGh has been  ade oJ the JaGt that 
uohn does not wse the ro“d .“efentH in his disGwssions abowt “eGeiving 
ete“nal liJe yuohn 2m2)3- bwt itWs signicGant that he also does not wse 
the ro“d .“efentH in his seGtion abowt living an abwndant liJe yuohn 
2Am)23” ke  wst be Ga“eJwl not to  aRe GonGlwsions abowt the absenGe 
oJ .“efentH in his salvicG Gontent- that re a“e not rilling to e(wall1 
affl1 to his disGifleshif seGtion rhe“e he also doesnWt wse .“efent”H q

uohn did not wse the ro“d .“efentH to talR abowt hor to get salvam
tion- bwt no“ did he ws it rhen he tawght ws hor to live as a disGifle in 
his posfel” ,e Rner the ro“d .“efentH beGawse he wsed it elserhe“e 
y:evelation A92M3” ,oreve“- he Ghose to leave it owt in his  agnw  
ofws- rhiGh is abowt hor to have salvation and hor to be a disGifle” 
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Nhe si fle JaGt is- re donWt “eall1 Rnor rh1 he didnWt wse it” La1be he 
Jo“esar the GonJwsion it rowld G“eate- a GonJwsion reW“e still r“estling 
rith toda1”

Nhe JaGt that uohn does not wse the ro“d .“efentH in his seGtion 
abowt “eGeiving ete“nal liJe- o“ his seGtion abowt living an abwndant 
liJe- see s to indiGate that it is oR to leave owt the ro“d .“efentH as long 
as the GonGeft is rell “ef“esented b1 an ade(wate s1non1 ” Nhe debate 
then is- rhat s1non1  is ade(wate- and rhethe“ the ro“d showld be 
afflied to salvicG Gontent”q

xor I rill “etw“n to  1 ofinion abowt the decnition oJ .“efent”H 
It see s to  ost oJten be decned in DG“iftw“eWs Gonte=t as .Ghange-H 
and the Gonte=t rhe“e it affea“s decnes rhat needs to Ghange” kith 
that in  ind- I lean tora“d onl1 wsing it in a disGifleshif Gonte=t- bwt 
the“e a“e a Jer OibliGal wses that- along rith thei“ Gonte=t- see  to st“a1 
Glose to  eaning .a Ghange in belieJH and so Jo“ that I rill “eJ“ain J“o  
sa1ing that it cannot ever be wsed to sha“e the saving  essage”q

Do Jo“  e- I f“eJe“ not to wse the te“  .“efentH rhen giving the 
“e(wi“e ents Jo“ “eGeiving eve“lasting liJe- and Jeel enti“el1 J“ee to leave 
it owt oJ the f“esentation- sinGe uohn did”q

,oreve“- I aGRnorledge that othe“ teaGhe“s have a ra1 oJ decning 
the ro“d that  aRes it Go fatible rith the Jaithmalone  essage- and 
so I do not intend to divide J“o  an1one rho taRes that aff“oaGh” q



Does someone have 
to believe “In Jesus 
FOR eternal life”?

Some FG teachers say that a new believer must believe in Jesus specif-
ically FOR the purpose of receiving eternal life. 

Other FG teachers say the new believer must believe in Jesus’s 
dnishek wor,I ank they will receive eternal life as a seconkary result 
of that belief. 

Tn my estimation in both cases the person who is believing is aware 
that the enk result will be the reception of salvation. Tt seems that 
those who believe must unkerstank ank agree that Jesus gives salvation 
either kirectly or as a seconkary result of beliefI so T thin, both are 
technically believing in Jesus for a reason. /he reason is so that they 
can have everlasting lifejsalvationj“ustidcation. 

Some who teach ”believe in Jesus FOR eternal life1 argue that : 
/imothy :6:B proves that we neek to believe in Jesus FOR eternal life. 
/his is a ki2culty because it’s the only verse in the Aible that uses 
that constructionI ank the construction koes not appear in the Gospel 
of John which is specidcally evangelistic in the drst :M chapters. Tt 
li,ewise koesn’t appear in any of the other ikentidable evangelistic 
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passages. SoI T kon’t believe : /imothy :6:B oxers a conclusive enk to 
the kebate. 

/here are other teachers who prefer sharing the gospel from :aul’s 
writings where he emphasi;es “ustidcationI forgivenessI salvationI ank 
righteousness. T’m condkent that a faith-alone salvation message can 
be krawn from these passages as well. 

SoI while it is my preference to use the phraseI ”believe in Jesus 
FOR eternal lifeI1 in akkition to other e<planations about the gospel’s 
broaker conte<t. T thin, that those who ko not use the phrase have 
a strong Aiblical argument to refrain from that terminology. Tt’s my 
opinion that even in cases where teachers use the :auline focus of 
“ustidcationI the impliek result is still eternal salvation. SoI T ko not 
intenk to kivike from other free grace believers who use a kixerent 
approach from me. 



Is assurance of 
salvation required to 
have salvation?

Another way I’ve heard this question is: Do you have to believe in 
eternal security to be saved?

Technically assurance and eternal security are two digerent thin.sE 
fternal security is the mact that the believer is saved morever and can 
never lose their salvation no patter whatE Assurance om salvation is the 
 ersonal beliem that you are eternally secureEL

kin.uistically s ea,in.“ to ”believeG sopethin. is to ,now that it’s 
true“ to be convinced“ to be  ersuaded“ to have assurance om itE That is 
true in ,oine Sree,“ and it’s true in podern fn.lishE Jo“ to believe in 
Fesus ”morG his mree .imt om everlastin. lime“ is to ,now you have itE It’s to 
have assurance om salvationE It is the sape thin. as bein. ”assuredG that 
you have eternal limeEL

Jope -S teachers say that the conce t om eternal security is epH
bedded in the terp eternal limeE Mowever“ translators are divided on 
the terp ”eternalG in the  hrase ”eternal limeG since it can also pean“ 
”lime in the a.e to copeEG Jo“ the eternally secure nature om the  hrase 
is one  ossible conclusion that can be derived mrop the terp ”eternal 
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limeG but I don’t believe it’s a required conclusion the reader pust draw 
to be savedEL

The idea that a wouldHbe believer has to have considered whether 
eternal lime can be lost“ does not seep to be inherent in the requireH
pent to believeE It is a clear conclusion mrop Oiblical conteWt“ but I 
don’t believe a  erson has to have mully considered all om the lo.ical 
eventualities to be savedE Ne ,now fternal kime can’t be lost mrop 
conteWt and inmerence“ but the notion is lemt unsaid in pany om the 
(T’s evan.elistic conversationsE Jo“ I don’t thin, a new believer to 
whop it hasn’t occurred to consider eternal security“ lac,s salvation 
because they haven’t yet considered itE (ow“ it is sus ect im a  erson 
outri.ht denies eternal security at the popent om their savin. maith“ 
but im a  erson has not considered it at the popent om beliem“ the lac, 
thereom does not constitute a lac, om savin. maith“ in py viewEL

Jo“ mor pe the traditional questions we as, about salvation are 
enou.h to conPrp adequate assurance om salvationE These ty es om 
questions pi.ht include:

Are you .oin. to heaven when you die?
Are you saved?
Do you have eternal lime?
Im a  erson who believes in Fesus can truthmully answer ”yesG to 

one om these questions“ I ap satisPed that they have eW erienced an 
adequate level om assurance to be saved —)rovided they understand the 
other terps om the .os elKit’s a art mrop wor,s“ it’s only in Fesus“ and 
it’s by maith alone2EL

Technically“ im sopeone“ at any  oint in their lime“ could have truthH
mully answered those questions ”yesG I’p convinced they will be in 
Meaven morever with Uhrist — rovided they understood the other 
terps om the .os el2EL
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ket’s deal with sope hy otheticals8
Jope teachers ip ly the wouldHbe believer pust consider a handmul 

om hy othetical eWtra olations in order to conPrp they have eW eriH
enced true assurance or a real savin. maithEL

Nhile I believe a sip le assurance om salvation —as dePned above2 
is required mor savin. maith“ I do not believe assurance is dePned by 
eWtra olated hy otheticalsEL

My otheticals can be used to .reat agect to verimy that a  erson 
understands the terps om the savin. pessa.eE Mowever“ we pust be 
caremul not to ip ly that sopeone who has never considered those 
hy otheticals is unsavedEL

It’s  ossible to have a sip le savin. maith“ without havin. conH
sidered the hy othetical  otentialitiesE It’s  ossible to have assurance 
that Fesus has saved pe without yet havin. considered all py other 
beliems that are in lo.ical contradiction with py new savin. maithE It’s 
even  ossible to have sip le savin. maith“ while sipultaneously holdin. 
maulty beliems about the autopatic —or nonHautopatic2 limeHstyle outH
cope that will result mrop savin. maithE

At the popent om savin. maith a  erson pay not have yet considH
ered:

Would I still be saved if someday I fall into a lifestyle of sin?
Would it prove I never really had eternal life if I don’t endure?
Would I still be saved if someday I stop believing?
I believe a  erson can have savin. maith“ havin. never considered 

the ”im statepentsG about eternal securityE Mowever“ im at the popent 
om evan.elisp“ sopeone did consider these  ossibilities and answered 
”noG to any om thep“ I’d continue to try to convince thep om the 
truthmulness om eternal security“ because it is the basis om so puch in 
the Uhristian limeEL
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There is a digerence between never havin. had assurance and havH
in. an epbedded beliem that pi.ht later erode assuranceE I thin, we 
have conmused the twoEL

I can —92 currently believe“ —peanin. I’p cop letely sure2 I have a 
mriend naped kula“ while also —!2 believin. I have occasional schi7oH
 hrenic hallucinationsE Im a ponth mrop now I becope convinced that 
kula was not real“ but a hallucination“ that does not invalidate the mact 
that I truly believed“ and was assured I had a mriend naped kula at a 
.iven tipeE I had assurance“ even thou.h I had an epbedded secondary 
beliem that would eventually erode that conPdenceEL

Jope pi.ht ar.ue that I should have ,nownE I should have been 
able to lo.ically eWtra olateE I should have antici ated that py secH
ondary beliem would dissolve py conPdence in the Prst beliemE Out 
the eW ectation that a  erson be able to lo.ically eWtra olate eventual 
 itmalls“ is not a .ood basis mor evaluatin. whether or not a  erson has 
eW erienced assuranceE Ne’ve conmused the twoEL

A  erson can —92 have assurance they are saved by their maith alone 
in Uhrist alone“ while —!2 also believin. that The Moly J irit will 
autopatically  roduce .ood wor,s in his lime a art mrop the will om 
the believerE Rm course“ later on down the line“ im they continue to live 
in sin“ it would be easy mor thep to lose their assurance that they are 
savedE The mault lies with the epbedded“ secondary beliem which can 
erode their ori.inal assurance“ but that’s not the sape thin. as never 
havin. assurance in the Prst  laceE It sip ly didn’t occur to thep at 
the tipe om savin. maith that their secondary beliem was DawedEL

A  erson can —92 have assurance they are saved by their maith alone in 
Uhrist alone“ and —!2 also believe that hy othetically a  erson can lose 
their salvation im they continue in sinE Rbviously“ later the secondary 
beliem about the hy othetical situation can erode their assurance“ but 
that doesn’t pean they didn’t have assurance they were savedE It didn’t 
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occur to thep that the secondary maulty beliem is the equivalent to a 
wor,s salvationE Im it hadn’t occurred to thep at the popent om their 
savin. maith“ I’p convinced that they are covered by Fesus .raceE That’s 
because they assuped they would not lose their salvation because they 
assuped Fesus would not allow thep to mall into sinE They had maith in 
Fesus mor salvation“ and a maulty beliem about who’s res onsibility it was 
to live a Sodly limeEL

I’p convinced that a  erson can have assurance that they are saved 
by Fesus“ while also holdin. maulty hy othetical views about what 
pi.ht ha  en in the mutureE I do not believe the lo.ical contradiction 
necessarily peans they never had assuranceEL

I’p conPdent that im a child can believe and be saved —ku,e 9E:9F2 
then considerin. a pyriad om hy othetical  otentialities pust not be a 
requirepent“ because children do not do that naturallyE Add to that 
the mact that we don’t see the use om mutureHmacin. hy othetical ”im 
statepentsG as a conPrpation  rocess  resent in the (T’s evan.elistic 
conversationsE

Jo“ I’p conPdent that“ while ”havin. assuranceG is a synonyp mor 
believin. —as dePned above2“ the dePnition om assurance does not inH
clude the requirepent to have answered or even considered hy othetH
ical eWtra olations about eternal securityE Xy  ersonal  remerence is to 
hel  the  otential believer consider sope om the hy othetical  ossiH
bilities at the  oint om evan.elisp“ but I do not intend to divide mrop 
other .rou s om believers who do not a  roach .os el  resentations 
in the sape wayEL



Do you have to 
believe in Jesus’ Death 
and Resurrection to 
be saved?

This question is sometimes asked another way: Is Free Grace a crossless 
gospel?

Many who argue that you absolutely must believe in the death and 
resurrection of Jesus to be saved reference 1 Corinthians 15 as proof. 
So we could add another form of this question to the mix:

Is the content of 1 Corinthians 15 the model for Saving Faith?
First, the Bible doesn’t seem intent on answering questions about 

the minimum content of saving faith. The biblical writers seem more 
satis ed with supplying as much information about Christ as they 
have space for, and as much as they can to make their argument. 
They don’t seem set on trying to dissect the message down to the 
hypothetical minimum, so I think we must proceed with caution since 
the Biblical writers didn’t engage in this kind of activity.-

I believe that someone can get the saving message from 1 CorinthiL
ans 15. Some have noted that 1 Corinthians 15 makes no mention of 
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“usti cation, eternal life, and some of the terms that are considered 
standard to evangelistic passages. Eowever, it does mention being 
”saved( )vs 4W by the gospel that is included in the following verses.-

Phat’s fascinating to me is that instead of using terms of eternal 
life, “usti cation, and righteousness, Oaul takes a di3erent approach 
entirely. Ee uses the resurrection as a synonym for salvation. It reL
minds me of Jesus’ discussion on the topic in John 11. So, I believe 
1 Corinthians 15 contains a saving message through the concept of 
resurrection rather than some of the other standard terms we are used 
to.-

Pith that said, I’m convinced that 1 Corinthians 15 Is 2zT deL
signed to be a measuring stick for which we measure all other gospel 
presentations. It’s a speci c approach that focuses on the resurrection. 
Eowever, I don’t believe we should use it to discount or disqualify 
other passages as evangelistic. -

So when we consider the various evangelistic passages together 
there are three approaches we could take to the content of the saving 
message:

1. zne must believe all content in all evangelistic passages

4. zne must believe only what is mutually present in all evanL
gelistic passages

X. zne must believe what’s in at least one of the evangelistic 
passages

My preference is to say number three is most likely to be right. That 
would mean that someone could technically get saved by believing a 
gospel presentation that doesn’t include every detail about Jesus’ life.-

In evangeliRing, if someone mentioned that Jesus is the Son of God 
and we know so by his miracles but then accidentally neglected to 
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mention that Jesus died on the cross and rose from the dead, I’m conL
vinced that the listener could still believe in Jesus and receive eternal 
life, despite not having yet heard of his death and resurrection. EowL
ever, in actual practice, I think this hypothetical possibility doesn’t do 
us much good because anyone who neglects the mention of the cross 
and resurrection should readily admit they’ve made a huge mistake.-

To not yet have heard Jesus died and rose, but to be open to it is 
di3erent from outright denying it.-

If someone says they believed in Jesus for salvation, but they never 
believed that he died and rose again, I would approach that person as 
if they need to be evangeliRed. Technically they may have eternal life, 
I don’t know, but I’m not going to ignore this huge issue. zut of an 
abundance of caution I would assume they need to be evangeliRed. 
So once again, I don’t think the idea that a person might be able to 
be saved without believing in Jesus’ death and resurrection is a useful 
theological point, since if a person doesn’t believe those things, I’m 
going to treat them as if they need to be evangeliRed.-

I believe that Jesus’ death and resurrection is ”required belief( in the 
sense that it is the consummate veri er of Jesus’ identity. If someone 
believes in Jesus for their salvation but doesn’t believe that that Jesus 
rose from the dead, then they are believing in the ”wrong( Jesus. The 
Jesus who gives salvation is the Jesus who died for sins and rose again. 
So I consider Jesus’ death and resurrection as ”required belief( in that 
sense. So, one needs to believe in the Jesus who died and rose to receive 
his o3er of eternal life, not a Jesus who didn’t.-

So let’s pull back from the hypothetical and address the practical. 
Phen I meet a person who needs to be evangeliRed, I always treat 
the cruci xion and the resurrection as if it is ”required belief( even if 
it is technically not. It seems that acting as if they are not ”required 
beliefs( and being wrong, is much more dangerous than if they are 
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technically not ”required beliefs( but I teach them as if they are. So 
while I think it’s theoretically possible for a person to get saved who 
does not yet know about the resurrection and the cross, it’s only a 
heretic that would say we should remove their mention from the 
presentation. From my perspective, all FG teachers I know teach the 
cross and resurrection, even when they don’t believe it’s technically a 
”required belief.(-

Its for these reasons that I am willing to fellowship and partner 
with teachers who believe either way, as long as they consistently teach 
the cross and the resurrection. If someone teaches the cross and the 
resurrection are absolutely ”required beliefs( I am more than willing 
to partner with them, because there is a strong Biblical argument for 
that position. If someone teaches that the cross and resurrection are 
not technically ”required beliefs( but they teach them anyway, I’m 
more than willing to partner with them as well. I do not intend to 
divide from teachers or believers who have a di3erent preference than 
I do on this issue.-



Are the whole world’s 
sins forgiven, or just 
those who believe in 
Jesus?

Some have claimed that the sins of the entire world have already been 
forgiven because of Jesus’ work on the Cross. The verses cited for this 
are John 1:29 and 1 John 2:2. This has been coupled with the idea that 
people will not be in hell for their sins but because they didn’t believe 
in Jesus. I’ve always found this argument lacking. 

If John 1:29 and 1 John 2:2 were the only verses on the subject, this 
might be a compelling argument, but they aren’t the only verses that 
talk about the subject. 

The simplest answer is, I don’t know. I don’t know exactly how 
forgiveness qts into salvation, but I feel pretty strongly that the above 
concept isn’t Luite right. 

There are just too many verses that show that a person’s sins are 
forgiven in relation to their saving faith. 
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Kcts 14:37, Nphesians 1:-, Colossians 1:17R13, Kcts 17:70R79 all 
seem to indicate that forgiveness is given conditionally to those who 
have received redemption. 

John 0:21R23, 6omans B:27 seem to indicate that the unbeliever is 
not forgiven. 

The bottom line is that we still need to believe in Jesus to receive 
salvation. 8y so doing, we are eLually forgiveness of sins. 

I feel completely comfortable fellowshipping and even partnering 
with people who believe either way.



Well?

Well, what do you think? Am I xebirle of cosuFed? .eel cfee to let me 
know what you thinkY gou san feash me thfou�h the sontast cofm at 
wwwYcfee�faseYinY 


